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Chapter 1 : The Author’s Introduction 
1.1: 


It is obligatory to know four things: 


1. Knowledge 
2. Action 
3. Calling 
4. Patience 
Knowledge, in this context, is defined as having perception of the speech of the Shari'ah 
The knowledge you are obliged to know are two: 
1. Knowledge of Allah, His religion and His messenger 
2. General evidences for them 


This is achieved by knowing, with conviction, that what you have believed in (i.e., his Lord, His religion 


and His messenger) is affirmed by evidences that are Qat’iy i.e., show certainty. 


The knowledge one can have are two: 


1. General Knowledge: This is to know the foundations of the religion and to know those things that 
will enable you to perform what’s obligated upon you 
2. Detailed Knowledge: Anything beyond the general knowledge and is considered a communal 


obligation 


Action is defined as the application of the speech of the Shari’ah by the slave both inwardly and 
outwardly. 
The speech of the Shari’ah is of two types: 


1. Information: The way one acts upon this is by believing in it, affirming what has been affirmed 


and negating what has been negated 


2. Commands: The way one acts upon this is by abiding by the commands and staying away from 


the prohibitions and believing the permissibility of what the sharia deems permissible 


Calling here refers to one calling others to this knowledge which is calling to 
Allah so that they follow His path upon clarity 


Patience here refers to being patience upon all three previously outlined points i.e., patience upon 


knowledge, action and calling. 


Patience is defined as withholding the soul upon the law of Allah 
The Law of Allah is two types: 


1. Universal Law 
2. Legislative Law 


The evidence for these four matters is found in Surat Al Asr as indeed the species of Mankind is in loss 
except for those who believe (which cannot be attained without knowledge), do righteous deeds (the 
deeds deemed righteous are, in general, that which meets two conditions: [khlaas and Mutaaba’ah 
(sincerity and in accordance to the guidance of the messenger)), to advise one another with truth (this is 


the reality of calling) and to advise one another with patience (upon all three). 
Learning these four matters is obligatory because it is the only route to being saved from eternal loss 


Al Shafi’i said this Surah is enough for the slave to be able to apply the evidence (Hujjah) upon them that 
it is obligatory to submit and abide by the legislative law of Allah both in its information and its 


commands 


Knowledge is given precedence over the other three matters as the other three matters cannot be achieved 


in a sound manner without sound knowledge 


The evidence is Al Bukhari’s chapter title in Kitab Al Ilm that “knowledge is before actions and 
statements” then using the verse in Surah Muhammad as the evidence. Allah began by commanding us to 
have knowledge of the Shahadah before then uttering forgiveness and performing righteous actions like 


seeking forgiveness. 
1.2: 


It is obligatory to know three great matters: 


1. Allah created us, provides for us and did not neglect us. Rather, he sent to us a messenger that we 


are required to obey if we want paradise. But if we disobey we will enter the fire 


The evidence for this is the verses in Surah Muzzammil when Fir ’awn rejected the messenger sent to him 


from God and so he was condemned to eternal damnation in the fire 


2. Allah is not pleased that one associates partners to him in worship no matter who it is, be it an 


angel or a prophet 


Worship is the sole right of Allah and it belongs to no one else. Only Allah is worthy of worship and an 
example is Dua (invocation) which is worship as has come in the Hadith in Sunan Abi Dawud. Therefore, 


we only make Dua to Allah and we single Him out in worship 


3. That the one who worships Allah alone is not to take as allies those who worship other than 


Allah. Rather, one must dissociate from them and stand against them. 


This is because obedience to the messenger & singling out Allah in worship by not associating partners 
with Allah necessitates that one dissociates from those who fail to submit to the two previous points (1 


and 2) 


The evidence for this is in the final verse of Surah Al Mujaadalah 


1.3: 


Haneefiyyah has two meanings in Shari'ah: 


1. General: This meaning is Islam 
2. Specific: This meaning is to turn to Allah with Tawheed which necessitates turning away from 


everything else by dissociating from Shirk and its people 
The purpose of Haneefiyyah is to worship Allah alone and to make the religion sincerely for Him. 
Haneefiyyah is the religion of all the prophets but was specifically attributed to Ibrahim for two reasons: 


1. The people the Prophet was sent to revered Ibrahim and claimed ancestry to him and that they 
inherited his religion. But if they truly inherited his religion then they ought to be Hunafaa’ to 
Allah by not associating partners to him. which they did 

2. Ibrahim is an Jmam to those who come after him as Allah promised him 


Ibaadah has two meanings in the Sharia: 
1. General: To submit and abide by the speech of the Shari’ah accompanied with love and humility 
2. Specific: Tawheed 

Mankind has been commanded with the worship of Allah alone and that is the purpose of creation as 


evidenced by the verse in Surah Al Thaariyat both explicitly and implicitly 


Ibaadah and Tawheed share the same meaning from the angle of the intent of the heart to perform an 


action to gain closeness to Allah 


Ibaadah is more general than Tawheed from the angle of the acts that are performed to gain closeness to 
Allah. All acts that are performed to gain closeness to Allah is Ibaadah and Tawheed is a type of Ibaadah 


in this case. 


Tawheed has two meanings in the Sharia: 
1. General: Singling out Allah in His rights 
2. Specific: Singling out Allah in Worship 
The rights of Allah are of two types: 
1. The rights of Allah concerning knowledge and affirmation 
2. The rights of Allah concerning intent and request 
From the first we obtain: 
1. Tawheed Al Ruboobiyyah 
2. Tawheed Al Asmaa’ Was Sifaat 
From the second type we obtain: 
1. Tawheed Al Uloohiyyah 
When Tawheed is usually mentioned in the Qur’an & Sunnah, it is the specific meaning that is intended 


and it is the greatest matter we have been commanded with. 
Shirk has two meanings in the Shari’ah: 


1. General: ascribing a right that belongs to Allah to other than Him 
2. Specific: ascribing an act of worship to other than Allah 


When Shirk is usually mentioned in the Qur’an & Sunnah, it is the specific meaning that is intended and 


it is the greatest matters we have commanded to avoid 


There are three fundamental principles which one must know: 
1. Knowledge of the deity that he is to direct his acts of worship too & that is Allah 
2. Knowledge of the one who was sent on behalf of this deity & that is the Prophet 
3. Knowledge of how to perform worship & that is done through the religion of Al Islam 


Ibaadah cannot be performed without knowing these principles and so the evidences for these principles 


is every verse or report that commands Ibaadah. 


These are also the three questions one will be asked in the grave. 
Chapter 2 : The First Fundamental Principle 


The Principle: “Knowledge of the slave regarding his Lord’ 


The Lord is Allah who has nurtured his slaves with inward and outward blessings. Due to this, He is the 


only deity deserving of worship 


The foundations of knowledge regarding Allah are four: 
1. Knowledge of His existence: That you are certain that Allah exists 
2. Knowledge of His lordship: That you are certain that Allah is the Lord of everything 
3. Knowledge of His worship: That you are certain that the only deity worthy of worship is Allah 
4 


. Knowledge of His names & attributes: That you are certain Allah has perfect names and the 


loftiest of attributes 
All beings besides Allah fall under the term “Aalameen” and these beings are of two types: 


1. Singular beings that have no like e.g., Paradise, Hell, The Foot-Stool, The Throne 
2. Species of beings e.g., Humans, Jinn, animals, angels 

The evidences that guide you to knowledge of your Lord are two: 
1. Contemplation over Allah’s universal signs which is the creation 


2. Contemplation over Allah’s legislative signs which is what Allah has revealed to His prophet as 


revelation 


“Aayaat vs Makhloogqaat: ‘Aayaat refers to signs whilst Makhlooqaat refers creations. Although, they can 


also carry the same meaning. 


Allah is the Lord that is worthy of worship and what makes Him worthy of worship is because Allah is 
single in His Ruboobiyyah as evidenced by the verse in Surah Al Baqarah 
Types of Ibaadah are: 
1. General: Islam, Iman and Ihsan 
2. Specific: Dua, Khawf, Rajaa’, Tawakkul, Raghbah etc 
The evidence for this is in Surah Al Jinn and the verse shows: 


1. All forms of worship return back to submission, veneration and worship which are acts that must 
be done solely for Allah 
2. The prohibition of worshipping other than Allah 


Dua’ is a noun for Ibaadah as has come in the Qur’an and Sunnah 


This verse gathers between affirmation and negation which is the highest level of restriction that all acts 


of worship are to be directed to Allah and to Him alone 
Therefore, if anyone directs an act of worship to other than Allah then he is a Mushrik. 


The evidence for this is the verse in Surah Mu’minoon which mentions an act of worship, Dua’, which if 
directed to other than Allah, without evidence as is the state of everyone who worships other than Allah, 


will be punished and that the disbelievers are not successful. 


From this verse, directing an act of worship to other than Allah = one becoming a 


Mushrik which renders a person a Kafir. 


The author mentions fourteen types of specific worship that one performs to gain closeness to Allah 
which all have evidence in the Qur’an and Sunnah. An act of worship can only be an act of worship if the 


Shari’ah legislates it i.e., there is an evidence in Qur’an and Sunnah 


The first is Dua’ which has two meanings in the Shari'ah: 


1. General: to comply with the speech of the Shari’ah accompanied with love and submission. In 


this meaning, Dua’ = Ibaadah 


2. Specific: A request from the slave to his lord to obtain that which benefits him and for it to 
remain and to protect him from what harms and to uplift it from him. This is called Dua’ 


Mas’alah 


The second is Khawf which means: 
The frightened fleeing of the heart to Allah in panic 
The third is Rajaa’ which means: 
Hope of the slave in his Lord in attaining what he intends + striving to achieve it and sound trust in 
Him 
The fourth is Tawakkul which means: 
Exposing one’s deficiency to Allah and completely relying upon Allah 
The fifth, sixth and seventh are Raghbah, Rahbah, Khushuu’ which mean: 


1. Raghbah: Seeking the pleasure of Allah in attaining what one intends out of love for Him and 
hope in Him 
2. Rahbah: A frightened fleeing of the heart to Allah in panic + acting out what pleases Him 


3. Khushuu’: A frightened fleeing of the heart to Allah in panic + submitting to Him humbly 


The eighth is Khashyah which means: 


A frightened fleeing of the heart to Allah in panic + having Knowledge of Allah and His commands 


The ninth is Inaabah which means: 


The return of the heart to Allah out of love, fear and hope 
The tenth is [sti 'aanah which means: 


Seeking assistance from Allah in attaining in those things you want to attain. 
The eleventh is [sti ‘aathah which means: 

Seeking refuge in Allah when something fearful to you occurs 
The twelfth is Istighaathah which means: 

Seeking help from Allah when harm befalls 
The thirteenth is Dhabh which means: 


The cutting of the throat and esophagus of cattle to get closer to Allah in the known manner as 


mentioned by the Jurists 


The fourteenth is Nathr which: 


1. Generally means forcing oneself to comply with the speech of the Shari ’ah i.e., the religion 


2. Specifically means forcing oneself to comply with a specified recommended act without any 


recompense Or reward 


Only if these conditions are met (i.e.,specified act that is recommended without any recompense or 


reward expected) is Nathr considered an act of worship 


Chapter 3 : The Second Fundamental Principle 


The Principle: “Knowledge of the slave regarding the Religion of Islam with its Evidences’ 
Religion or Deen carries two meanings: 


1. General: What Allah revealed onto His Prophets and Messengers to actualize His worship 


2. Specific: Tawheed 
Islam is used in two ways: 


1. Generally: To submit to Allah with Tawheed, to comply with obedience to Him and to dissociate 


from Shirk and its people. 


Although, the last two points fall under the first point which is to submit to Allah with Tawheed 


which is the reality of Islam. 


2. Specifically: It is used specifically in two ways: 


a. The religion that the Prophet Muhammad was sent with. 


Therefore, the reality of this specific meaning is the submission, both inwardly and 
outwardly, to Allah worshipping Him with the specific legislation revealed unto the 


Prophet Muhammad at a level of Mushahadah or Muraaqabah 


b. The outward actions a person commits. These are labelled Islam, especially when Islam 


is mentioned alongside Iman and Ihsan in the same context. 
There are three levels to the Islam revealed upon the Prophet Muhammad: 


1. Islam: The outward actions a person does 
2. Iman: The inner creedal beliefs a person has 


3. Ihsan: The perfection of these two levels 


What you need to know from these three levels is three points: 


1. Belief: You must ensure that your beliefs are in accordance with the truth in and of itself. And 
what gathers all of one’s core beliefs are the six pillars of Iman 


What is this truth? It is anything that is in accordance with the Shari’ah 


2. Performance of an Act: You must ensure that your volitional actions, both inward and outward, 
fall in line with the Shari’ah . 


These actions can be: 


a. Fulfilling what the Shari’ah deems Waajib 
b. Fulfilling what the Shari’ah deems Sunnah 
c. Fulfilling what the Shari’ah deems Mubaah 


These acts are of two categories: 


i. One’s actions with his Lord. These actions include the legislations of Islam such as the 
Salah, Zakah, Siyam, Hajj, Jihad etc. 


ii. One’s actions with the creation. These actions include how one deals with their parents, 
their neighbors, their spouse etc. 


3. Leaving off an act: You must ensure that the actions you avoid fall in line with that which pleases 
Allah. 


The reality of this is to have knowledge of the five prohibited actions that the Prophets agreed 
upon and to then avoid them seeking the pleasure of Allah [see 7:33]. They are: 


Open and Secret Immorality 

Sinfulness 

Unjust Aggression 

Associating others with Allah in worship 
Attributing to Allah what you do not know 
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The pillars of Islam, which form the first level, are five: 


1. The Shahadah: It consists of two parts: 
a. Testifying that there is no deity worthy of worship except Allah. The evidence for this is: 
b. Testifying that Muhammad is the Messenger of Allah. The evidence for this is: 


2. The Salah: This refers to the 5 obligatory prayers which are: 


a. Dhuhr 
b. Asr 

c. Maghrib 
d. Isha 

e. Fajr 


3. The Zakat: This refers to the alms that is obligatory upon certain wealth once a set quota (Nisab) 
is reached upon certain conditions being fulfilled. 


4. 
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The Siyam: This refers to the annual fasting of the month of Ramadan 


The Hajj This refers to the obligatory pilgrimage to the house of Allah at least once in a person’s 
lifetime. 


Al Iman, which forms the second level, in the Shari’ah carries two meanings: 


1. 


A general meaning: The religion (Al Deen) revealed onto the Prophet Muhammad. 


The reality of this is Belief with conviction, both inwardly and outwardly, in Allah; worshipping 
Him with the specific legislation revealed unto the Prophet Muhammad at a level of Mushahadah 
or Muraaqabah 


A specific meaning: Inward creedal beliefs and this is the meaning when Islam, Iman and Ihsan 
are in the same context 


Al Iman has many branches. The highest of it being to say the Shahadah (This is a statement) and the 
lowest of it being the removal of harmful objects from the street (This is an act of the limbs). And 
shyness/shame (this is an act of the heart) is a branch from the branches of Al Iman. 


The pillars of Iman are six: 


1. 


Belief in Allah: What is obliged upon the slave to know regarding this pillar is to believe that 
Allah exists, is most deserving of our worship and that He has the Most Perfect Names and 
Loftiest of Attributes 


Belief in Angels: What is obliged upon the slave to know regarding this pillar is to believe that 
they are a creation from the creations of Allah and that some of them revealed Allah’s word unto 
His Prophets by His command 


Belief in the Books: What is obliged upon the slave to know regarding this pillar is to believe that 
Allah revealed His words unto His messenger for them judge the people in accordance with His 
word and that all of the previous books were abrogated with the revelation of the Qur’an upon the 
Prophet Muhammad 


Belief in the Messengers: What is obliged upon the slave to know regarding this pillar is to 
believe that Allah sent messengers to mankind, from them, to command them to worship Allah 
alone and that the final messenger is Muhammad 


Belief in the Last Day: What is obliged upon the slave to know regarding this pillar is to believe 
that Allah will resurrect mankind on the day of judgement to judge them for the deeds they 
committed in this world. The one who passes this judgement will enter Paradise. The one who 
fails this judgement will be rewarded with Hell 


Belief in the Divine Decree: What is obliged upon the slave to know regarding this pillar is to 
believe that Allah decreed everything, both the good and the bad, in the eternal past and that 
nothing happens except by His Will and by His creation. 


These points are a must to be considered a Muslim with valid Iman. Everything else beyond this is from 
the completions of Iman. 


For example, if a person — claiming Islam — when asked about the Angels says that he does not know 
Angels and there’s nothing called Angels in Islam, then this person has not even entered Islam and he 
does not have the requirements to be considered having valid Iman. 


However, if he says that he does know and believe in the Angels as a creation from the creations of Allah 
and that some of them were commanded to send down Allah’s revelations unto some Prophets however 
he does not know that it was the Angel Gabriel who revealed the Qur’an unto the Prophet Muhammad, 
then he has come with the requirements needed to have a valid Iman despite his ignorance of who 
revealed the Qur’an unto the Prophet Muhammad. Although, once he is taught this, he must believe in it 
otherwise his Iman is invalid as the evidence has reached him and he rejected it. 


However, there may be issues from the secondary issues of Iman that even if evidence reaches him and he 
does not understand or know, it does not invalidate or reduce his Iman. 


For example, the issue of “Will Angel Gabriel die? And if they do, will he die before the Angel who 
blows the trumpet or after him?” 


Ihsan, which forms the third level, refers in this context to Ihsan with Allah and not Ihsan with the 
creation. Ihsan refers to perfection of something and it is used in the Shari’ah with two meanings: 


1. A general meaning: The religion (Al Deen) revealed onto the Prophet Muhammad. 


The reality of this is Perfection, both inward and outward, in Allah; worshipping Him with the 
specific legislation revealed unto the Prophet Muhammad at a level of Mushahadah or 
Muraaqabah 


2. A specific meaning: Perfection of one’s inner creedal beliefs and outer physical actions is 
considered Ihsan. And this is the meaning intended when Islam, Iman and Ihsan are in the same 
context 


What is obliged upon the slave to know with regard to Ihsan with Allah is two: 


1. Ihsan with Allah in His Universal command. This is achieved by being patient upon His Decree 


2. Ihsan with Allah in His Legislative command. This is achieved by believing in His speech by 
affirming what He affirms and negating what He negates, abiding by His obligations and 
avoiding His prohibitions and believing what He permitted is permissible. 


The pillars of Ihsan are two: 


1. To worship Allah 


2. That this worship, i.e., the performance of this worship, occurs at a level of Mushaahadah or 
Muraagqabah 


Note that the author said Ihsan has one pillar and this is inaccurate as pillars of something must be >1 and 
so it has been explained by some that the author is saying “Ihsan is one thing” i.e., affirming its reality. 


Note that the evidence of “ais pE aul Je Ka 7” is used to show that the act of Tawakkul coupled 


with relegating your affairs to Allah can only be achieved by worshipping Him at a level of 
Mushaahadah or Muraaqabah 


Chapter 3 : The Third Fundamental Principle 
The Principle: ‘Knowledge of the slave regarding the Prophet Muhammad’ 
What is obligatory to know regarding the Prophet Muhammad are four: 


1. His first name which is Muhammad 


2. Know that he is the slave of Allah and His messenger, chosen by Allah from the rest of creation 
and is the Final Messenger 


3. Know that he came with signs and the true religion from Allah 


4. Know that the testimony to his honesty and truthfulness in being the final messenger of Allah is 
the Qur’an the word of Allah 


The stages of the Prophet’s life can be divided into two: 


1. First 40 years: pre-prophethood 
2. Last 23 years: prophethood. Which can be further divided into two parts: 
a. The first 13 years of Prophethood spent in Makkah 


b. The last 10 years of Prophethood spent in Madinah 
The revelation that the Prophet received is of two types: 


1. The revelation that made him a Prophet and this was the first five verses of Surat Al ‘Alaq 


2. The revelation that made him a Messenger and this was the first five verses of Surat Al 
Muddathhir 


The purpose of the Messenger was two-fold: 


1. To warn against Shirk 


2. Tocall to Tawheed 


This is not a unique purpose of the Prophet Muhammad. Rather, all of the Prophets and Messengers, first 
of the messengers being Noah and first of the prophets being Adam, were sent with this message too. 


Note that the Tafsir of “ Salas ék% gs” as cleanse your actions from Shirk is sound as the majority of the 


Salaf explained the verse as meaning cleanse your garments [i.e. body] from sins and Shirk is the worst 
sin. 


Ibn Jarir Al Tabari said: 


Sl cya ded hace i gb ah eyo alali JST ale Ja WG ely Ue Sy cule cyl as ally 


It has been explained to mean cleanse your garments 1.e., purify them from physical impurity and this is 
the most apparent meaning as ibn Jarir mentions and is reported from a number of the Salaf as well such 
as ibn Sirin. 


Ibn Jarir said: 
ages el AS G ay ely Gum cx! AB cll Jall Ling 
To leave off worshipping idols [i.e., all that is worshipped besides Allah], you must come with four: 


Leaving it and its people [i.e. those who worship these idols] 

Separate from it and its people. This is an extra level to the first point 
Dissociate from it and its people 

Have enmity to it and its people. This is an extra level to the third point 
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The Hijrah from Makkah to Madinah, formerly known as Yathrib, occurred 13 years after becoming a 
Prophet. Three years prior to the Hijrah, the Prophet ascended to the Heavens (Al Mi’raaj) after being 
lifted from Makkah to Jerusalem (Al Israa’) on the Night Journey. 


Hijrah carries a general meaning which is to avoid that which Allah hates and to go toward that which 
Allah loves and is pleased with. 


This can be done in three ways: 


1. Leaving off evil deeds i.e., disbelief, disobedience and sin 
2. Leaving evil areas i.e., leaving the land of disbelief for the land of belief 
3. Leaving evil companions i.e., boycotting and leaving off the polytheists and the innovators 


Hijrah from a land of disbelief to a land of belief is obligatory if: 


1. You are unable to outwardly practice the religion. Outwardly practicing your religion in such 
lands can happen in two ways: 


a. Being able to publicly show the symbols of the Religion i.e., Athaan, Salah, Siyam, 
Dhabh etc. 


b. Being able to publicly refute and expose the Religion of the polytheists whose lands you 
are living in by clarifying their misguidance and showing enmity to them and their 
religion 


2. You are capable of making Hijrah 


Otherwise, it is recommended. Hijrah remains in the Ummah until the door for Tawbah (repentance) is 
shut as per the fair Hadith in Sunan Abi Dawud that the author quoted. 


Note that when the author uses the term Jb, it does not necessarily mean that the quote is being quoted 


verbatim. This is clear from his quotation of Al Baghawi as it is not a verbatim quote. 


The Prophet was sent to all of Mankind (u) which encompasses both the Jinn and the Human beings. 


The Prophet died at 63 after completing his purpose and message. 


All of mankind will be resurrected after their death to be judged for their actions in this world and then be 
recompensed for the actions they committed. Disbelieving in this renders you a disbeliever. 


To grasp the firmest, unfailing hand-hold, you need to: 


1. Disbelieve in the Taghut 
2. Believe in Allah 


The Taghut refers to two meanings: 


1. A specific meaning which is Satan. When the term Taghut is mentioned unrestrictedly in the 
Qur’an, it generally refers to Satan 


2. A general meaning which is what Ibn Qayyim Al Jawziyyah said in his book J’laam Al 
Muwaqqi een: 
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This is what is meant when the term Taghut is used in a pluralistic sense like in 2:257 
Some of these Tawagheet include: 
Satan himself whose name is Iblees 
The one who is worshipped and is pleased with being worshipped 
The one who claims the unseen (i.e., the absolute unseen that only Allah knows) 


The one who calls the people to worship him 
The one who governs by other than what Allah has revealed 
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Disbelieving in the Taghut and believing in Allah is the reality of the Shahaadah as evidenced by the 
Hadith of Mu’aath b. Jabal in Al Tirmidhi and Ibn Maajah with a broken chain. 


The head of this matter is Al Islam and Al Islam is to submit oneself to Allah believing in Him and 
disbelieving in the Taghut. 


These were notes taken from the course of Salih Al Usaymi titled “ al Sle” held in Al Masjid Al 
Nabawi in the city of Madinah. 


